
Opening frame: Lecture 13 covers John 18:1–19:42, the Passion, Crucifixion, Death, and Burial of the Lord. The goal is not to walk through every verse as a legal chronology, but to read John’s Passion theologically while keeping the narrative visible underneath.1



John presents the Passion as the Hour in which Jesus is glorified. The Cross is 
not an interruption of His mission but the place where the whole Gospel 
converges: I AM, King, Lamb, New Moses, New Adam, Bridegroom, and source of 
the Church.
The governing thesis for the lecture: the Passion does not make Jesus King. It 
reveals the manner in which He has always reigned. His victory is not rooted first 
in external success, political force, or visible effectiveness, but in His identity as 
the eternal Son who gives Himself in perfect love to the Father for us.
Use the title slide to set the tone: this will be heavy, but it is heavy because the 
Gospel itself is heavy with glory. We are approaching the place where 
humiliation, kingship, sacrifice, and covenant fulfillment meet.



Welcome the attendees and locate the lecture within the full course. Lecture 12 ended with the Upper Room discourse and the High Priestly Prayer. Jesus has prepared His disciples for His visible departure, promised the Paraclete, prayed for unity, and prepared them to survive the hatred of the world.2



Tonight we enter the Hour itself. John is not merely telling us that Jesus suffered. 
He is showing how Jesus’ suffering is glory, judgment, sacrifice, enthronement, 
and the birth of the Church.
Stress that we will move thematically because John 18–19 is too rich to treat 
merely as a sequence of events. Still, the chronology matters. The themes do not 
float above the text. They arise from the text: garden, arrest, trial, kingship, Cross, 
Mother, blood and water, burial in a garden.
The verse “It is finished” should be heard not as exhaustion, but as 
accomplishment. The work given by the Father is completed. The Scriptures are 
fulfilled. The sacrifice is consummated. The new creation is ready to dawn.



This is the central question for the whole lecture: how can humiliation reveal glory? John’s answer is that we have misunderstood glory if we identify it with visible triumph, force, reputation, or escape from suffering.3



In John, Jesus’ glory is filial: the Son reveals the Father by giving Himself 
completely in obedience and love. The Cross reveals who Jesus is because it 
reveals the extremity of His love.
Humanly speaking, the Passion appears to be defeat. Jesus loses freedom, 
friends, reputation, justice, bodily strength, and life itself. Yet John insists that 
this is the Hour toward which the whole Gospel has been moving.
The central governing line: the Passion does not make Jesus King; it reveals how 
He reigns. He reigns not by preserving Himself but by giving Himself. He reigns 
not by killing His enemies, but by dying for sinners. He reigns not by escaping 
human weakness, but by filling human weakness with divine love.





Present the agenda as four covenantal lights, not four disconnected topics.5



First, victory from the depth of Being: Christ’s victory flows from who He is. His 
actions appear futile according to the world’s arithmetic, but because they are 
the human acts of the divine Son, they have immeasurable value as expressions 
of perfect love.
Second, recapitulation: Christ enters and restores the histories of Adam, 
Abraham, and David. He carries Adam’s curse, fulfills Abraham’s sacrifice, and 
reigns as Davidic King from the Tree.
Third, the New Exodus: Jesus is the New Moses, the true Passover Lamb, the 
Eucharistic food of the journey, and the one who leads His people through death 
to the Father.
Fourth, the birth of the Church: from the pierced side of the New Adam flow 
blood and water. The Church is born in sacramental glory at the very moment her 
visible members are scattered, fearful, and weak.
The lecture’s arc: Christ’s Being is the source; recapitulation and Exodus 
describe His saving work; the Church is the fruit.



The five sections are not separate topics but one covenantal movement. Jesus speaks to the apostolic Church: remain in Me, do not be surprised by hatred, receive the Spirit, rejoice after sorrow, and enter My prayer to the Father.6





This slide protects the lecture from becoming abstract. The themes are theological, but the narrative stays underneath them.8



John 18:1–11: the arrest in the garden. Jesus steps forward, declares “I am he,” 
protects His disciples, refuses Peter’s sword, and receives the cup from the 
Father.
John 18:12–27: Jesus is interrogated while Peter denies Him. John contrasts the 
faithful witness of Christ with the fearful collapse of Peter.
John 18:28–19:16: Pilate, kingship, truth, judgment, and political expediency. The 
rulers reject their King and say, “We have no king but Caesar.”
John 19:17–30: Crucifixion, inscription, Mother, beloved disciple, fulfillment of 
Scripture, the wine, and “It is finished.”
John 19:31–42: the pierced side, blood and water, the unbroken bones of the 
Lamb, burial by Joseph and Nicodemus, and the garden tomb.
The text moves from garden to garden: from the garden of arrest to the garden of 
burial. That frame already hints at Adam, new creation, and resurrection.



Welcome the attendees and locate the lecture within the full course. Lecture 12 ended with the Upper Room discourse and the High Priestly Prayer. Jesus has prepared His disciples for His visible departure, promised the Paraclete, prayed for unity, and prepared them to survive the hatred of the world.9



Tonight we enter the Hour itself. John is not merely telling us that Jesus suffered. 
He is showing how Jesus’ suffering is glory, judgment, sacrifice, enthronement, 
and the birth of the Church.
Stress that we will move thematically because John 18–19 is too rich to treat 
merely as a sequence of events. Still, the chronology matters. The themes do not 
float above the text. They arise from the text: garden, arrest, trial, kingship, Cross, 
Mother, blood and water, burial in a garden.
The verse “It is finished” should be heard not as exhaustion, but as 
accomplishment. The work given by the Father is completed. The Scriptures are 
fulfilled. The sacrifice is consummated. The new creation is ready to dawn.



Humanly speaking, the Passion looks like collapse. Jesus is betrayed, arrested, abandoned, interrogated, mocked, scourged, condemned, crucified, and buried.10



Measured by visible effectiveness, His actions appear futile. His agony does not 
remove the cup. His innocence does not prevent condemnation. His truth does 
not convert Pilate. His love does not stop the nails. His death looks like failure.
This is the shallow arithmetic of the world: victory means immediate visible 
success, power means control, and love is measured by results.
John forces us to go deeper. The Passion is glorious not because suffering is 
good in itself. Suffering remains an evil and a wound of the fall. The glory lies in 
the identity and love of the One who enters it.
The apparent Victim is the sovereign Son. The One being judged is the Judge. The 
One being lifted up in shame is being enthroned. The One apparently losing 
everything is giving everything.



At the arrest, Jesus does not hide. He steps forward. He asks, “Whom do you seek?” When they answer, “Jesus of Nazareth,” He says, “I am he.” John then adds that they drew back and fell to the ground.11



The armed company possesses torches, weapons, numbers, and authority. Yet 
they collapse before the declaration of His identity. John is deliberately showing 
that Jesus is not overpowered in the deepest sense.
His victory is rooted in Being. He is the eternal Son, the Word made flesh, the I 
AM who remains perfectly united to the Father.
His enemies can bind His hands, but they cannot change who He is. They cannot 
sever Him from the Father. They cannot prevent Him from loving. They cannot 
make His obedience futile.
This is why He can say to Pilate, “You could have no power at all against me 
unless it had been given you from above” (John 19:11). Pilate imagines he holds 
the power of life and death. Jesus reveals that even Pilate’s authority is permitted 
and subordinate.
The Passion does not make Jesus victorious. It reveals that He already is 
victorious because He is the Son.



This is the key theological turn. Christ’s human actions appear powerless when isolated from His identity. But they are the human acts of the divine Son.12



The hands that are bound are the hands through which all things were made. The 
blood poured out is the blood of the Word made flesh. Every humiliation 
accepted and every wound endured expresses the perfect love of the Son for the 
Father and for the human race.
The Passion is not fruitful merely because Jesus suffers. Suffering is not magic, 
and suffering is not good in itself. The Passion is fruitful because suffering has 
been entered, possessed, and transformed by divine love.
The cup is not removed, but it becomes an offering. The arrest is not prevented, 
but it becomes obedience. The scourging is not escaped, but it becomes gift. The 
Cross is not avoided, but it becomes throne. Death is not denied, but it becomes 
passage.
Avoid saying simply that Jesus’ prayer was not answered. The cup is not 
removed, but the Son’s governing petition—obedience to the Father’s will—is 
perfectly fulfilled. Hebrews says He was heard for His godly fear. The answer is 
not exemption from the Hour, but triumph through the Hour.
John 18:11 is essential: Jesus receives the cup from the Father. This does not 
make Judas, the priests, Pilate, or the soldiers innocent. It means their evil is 
being taken up into a higher divine providence.



This is the pastoral bridge. Christianity does not ask us to pretend suffering is pleasant or evil is good. Pain remains painful. Depression, loneliness, illness, humiliation, failure, abandonment, and loss can truly diminish us.13



Humanly speaking, much of our suffering appears barren. It may not solve the 
problem, change the circumstances, win recognition, or produce visible fruit.
But when suffering is willingly offered to the Father and united to the Passion of 
Christ, it is taken into His sacrifice. Our suffering does not possess infinite value 
independently of Him. Our offering is finite, poor, and often confused. His love is 
inexhaustible.
Our offering is finite; His love makes it fruitful. Our sacrifice is poor; His sacrifice 
makes it acceptable. Our suffering may appear useless; united to Him, it can 
become an act of love.
We do not seek suffering. We do not romanticize mental anguish or grief. But 
when suffering comes, the Christian can say: Father, I do not understand this, I 
do not like this, and I cannot carry it alone; but I place it in the hands of Jesus and 
ask that it become an offering of love.
This is not stoicism. It is cruciform hope.



Handle this slide carefully. Genuine prudence, responsibility, and recognition of our limitations come from God. The devil’s trick is counterfeit prudence.14



The enemy teaches us to measure everything by self-preservation, visible 
usefulness, control, safety, reputation, and immediate success. He whispers: be 
realistic; nothing can be gained here; protect yourself; do not give what cannot 
be repaid.
God does not ask us to deny our weakness. He asks us not to make our 
weakness the final measure of what love can accomplish.
The devil says: recognize your limitations and close yourself. God says: recognize 
your limitations and entrust yourself to Me.
The devil is in the shallowness of self-love because sin curves the soul inward. 
God is in the depth of self-giving because divine love goes outward in gift. The 
Son receives everything from the Father and gives Himself completely back to 
the Father for us.
At Calvary, Christ does not conquer by preserving Himself. He conquers by giving 
Himself completely. That prepares the next section: His victory now enters 
human history and restores Adam, Abraham, David, and Moses.



Welcome the attendees and locate the lecture within the full course. Lecture 12 ended with the Upper Room discourse and the High Priestly Prayer. Jesus has prepared His disciples for His visible departure, promised the Paraclete, prayed for unity, and prepared them to survive the hatred of the world.15



Tonight we enter the Hour itself. John is not merely telling us that Jesus suffered. 
He is showing how Jesus’ suffering is glory, judgment, sacrifice, enthronement, 
and the birth of the Church.
Stress that we will move thematically because John 18–19 is too rich to treat 
merely as a sequence of events. Still, the chronology matters. The themes do not 
float above the text. They arise from the text: garden, arrest, trial, kingship, Cross, 
Mother, blood and water, burial in a garden.
The verse “It is finished” should be heard not as exhaustion, but as 
accomplishment. The work given by the Father is completed. The Scriptures are 
fulfilled. The sacrifice is consummated. The new creation is ready to dawn.



Adam’s recapitulation is not just a set of poetic parallels. John frames the Passion with gardens. Jesus is arrested in a garden, and He is buried in a garden. The old Adam failed in a garden; the New Adam begins His Passion in a garden and is laid in a garden tomb from which new creation will dawn.16



The first Adam disobeyed near the tree. Christ obeys upon the tree of the Cross.
The first Adam blamed the woman. Christ addresses the Woman and establishes 
a new family beneath the Cross.
The first Adam’s side was opened while he slept, and Eve was brought forth. 
Christ enters the sleep of death, His side is opened, and blood and water flow 
forth. From the side of the New Adam comes the Church, the New Eve.
This is not merely symbolism added after the fact. John’s details invite a creation 
reading: garden, Woman, tree, sleep of death, opened side, and the birth of a 
new covenant people.
Adam’s history is not merely repeated. It is repaired.



Christ does not merely reenact Eden. He assumes the inheritance of fallen Adam and carries it through obedience into redemption.17



Genesis says the ground will bring forth thorns and thistles. The soldiers crown 
Christ with thorns. The curse of the ground becomes the crown of the King.
Adam must eat bread in the sweat of his face. In Gethsemane, Christ sweats in 
agony. Luke says His sweat becomes like drops of blood falling to the ground. 
The sweat of Adam’s frustrated labor becomes the sweat of the Son’s obedient 
offering.
Eve is told that childbirth will involve pain. Christ Himself speaks before the 
Passion of a woman in travail whose sorrow turns into joy because a child is born 
into the world. His Hour becomes a travail from which the Church and new 
humanity are born.
Adam and Eve are expelled from the garden. Jesus is led outside the city and dies 
outside the gate. The New Adam enters exile voluntarily to reopen paradise.
Adam is sentenced to return to the dust. Christ accepts death itself. The 
innocent Son assumes the consequences of the Fall, not because He is guilty, 
but because only He can carry them into resurrection.
Use the key line: Christ assumes the whole inheritance of fallen Adam—not 
because He is guilty, but because only the innocent Son can transform it through 
obedience.



The Abrahamic recapitulation is the Abraham–Isaac pattern. Abraham is told to take his son, his only son Isaac, whom he loves. John has already proclaimed Jesus as the Father’s only Son, given in love for the life of the world.18



Isaac carries the wood of sacrifice. Jesus carries the wood of the Cross.
Isaac accompanies his father in trust. Jesus freely lays down His life in perfect 
obedience.
Isaac asks where the lamb is. Abraham answers, “God will provide himself the 
lamb for a burnt offering, my son” (Genesis 22:8). John the Baptist announces 
the fulfillment: “Behold, the Lamb of God, who takes away the sin of the world!” 
(John 1:29).
In Genesis 22, the animal provided is a ram, not a lamb. This matters. The 
promised lamb remains prophetically open until Christ. The Lamb for whom 
Abraham waits appears in the Gospel.
John 8 also belongs here: “Your father Abraham rejoiced that he was to see my 
day; he saw it and was glad” (John 8:56). Calvary is the day Abraham saw from 
afar.



This slide needs precision. Genesis does not say that the ram was caught in a hyssop bush. It says the ram was caught in a thicket by its horns. The hyssop belongs most directly to Passover, not to the binding of Isaac.19



That correction actually strengthens the theology because two streams converge 
at the Cross.
Moriah supplies the beloved son, the wood, and the sacrifice God provides. 
Passover supplies the lamb, the blood, the hyssop, and liberation from bondage.
What Abraham was commanded to enact prophetically—but was forbidden to 
consummate—the Trinity accomplishes in redemption. The Father gives the Son. 
The Son freely offers Himself. He offers Himself in love through the Holy Spirit.
Be careful never to present the Father as killing a reluctant victim. The Son is not 
merely a passive Isaac. He is the beloved Son, the willing priest, and the sacrifice 
God provides.
The type is surpassed. Isaac is spared; Christ is not spared. The ram dies in 
Isaac’s place; Christ, the true Lamb, dies for Isaac, Abraham, Israel, and the 
world.
The line “what Abraham enacted figuratively, the Trinity completes” is powerful 
because it shows that Calvary is not divine cruelty but Trinitarian self-giving love.



The Davidic recapitulation concerns kingship. In John, the Passion is saturated with royal irony. Pilate asks whether Jesus is King. The soldiers clothe Him in purple and crown Him with thorns. Pilate writes the title: Jesus of Nazareth, the King of the Jews.20



Those who intend mockery, political convenience, or accusation end up 
proclaiming the truth. John’s irony is devastating: the enemies of Jesus publicly 
announce His kingship while trying to destroy Him.
Jesus says His kingship is not of this world. This does not mean His kingship has 
nothing to do with the world. It means its origin, manner, and power do not arise 
from the fallen world.
Worldly kingship preserves itself by killing others. Christ’s kingship gives itself by 
dying for others.
The Cross is His throne. The crown of thorns is His royal crown. The inscription is 
His proclamation, written in the languages of religion, empire, and culture.
The rejected King is enthroned in humiliation. This is not defeat disguised as 
piety; it is the revelation of how divine kingship reigns.



This is one of the most catastrophic covenantal statements in the Passion: “We have no king but Caesar.”21



Israel was constituted as the people of the Lord. The Davidic king ruled only as 
God’s anointed servant. The Lord Himself is the true King of Israel.
When the chief priests declare Caesar their king, the crisis is not merely political. 
It is covenantal apostasy. They reject not only a claimant to kingship, but the 
divine King who has come to His own.
Their statement reveals the logic of expediency. To preserve their place and 
nation, they align themselves with Caesar against the Messiah. They choose 
worldly security over covenant fidelity.
Yet their rejection cannot abolish His reign. In the mystery of providence, the very 
process by which they reject Him becomes the means by which He is enthroned 
before the world.
This is also a warning for the Church in every age. Whenever the people of God 
seek safety by surrendering truth to the powers of the age, they risk repeating the 
cry: we have no king but Caesar.



The restoration of David’s kingdom does not involve only the King. It also involves the royal household. In the Davidic monarchy, the queen mother—the gebirah, the Great Lady—held a distinctive royal dignity. Bathsheba is seated at Solomon’s right hand in 1 Kings 2:19.22



At Calvary, the King reigns from the Cross, and His Mother stands beside Him. 
Jesus says, “Woman, behold, your son,” and to the beloved disciple, “Behold, 
your mother.”
This is more than a private domestic arrangement. That literal care is present, but 
it does not exhaust the scene. The King is establishing His covenantal 
household. The beloved disciple represents the disciple as such. Mary receives 
him as son, and he receives her as mother.
Calvary is the covenantal investiture of Mary’s maternal office in the restored 
kingdom. Her full heavenly glorification and queenship are consummated in the 
Assumption, but the maternal office is visibly entrusted here beneath the Cross.
Use this careful formula: the King reigns by nature; the Queen Mother reigns by 
participation. Christ’s kingdom has no end, and therefore the maternal office He 
establishes within that kingdom is not a temporary sentiment.
Mary is not an alternative source of strength. She is the perfect created image of 
the Church: receptive, faithful, maternal, and steadfast beneath the Cross.



Welcome the attendees and locate the lecture within the full course. Lecture 12 ended with the Upper Room discourse and the High Priestly Prayer. Jesus has prepared His disciples for His visible departure, promised the Paraclete, prayed for unity, and prepared them to survive the hatred of the world.23



Tonight we enter the Hour itself. John is not merely telling us that Jesus suffered. 
He is showing how Jesus’ suffering is glory, judgment, sacrifice, enthronement, 
and the birth of the Church.
Stress that we will move thematically because John 18–19 is too rich to treat 
merely as a sequence of events. Still, the chronology matters. The themes do not 
float above the text. They arise from the text: garden, arrest, trial, kingship, Cross, 
Mother, blood and water, burial in a garden.
The verse “It is finished” should be heard not as exhaustion, but as 
accomplishment. The work given by the Father is completed. The Scriptures are 
fulfilled. The sacrifice is consummated. The new creation is ready to dawn.



Now move from David to Moses and the New Exodus. Jesus is not only a New Moses. He is also the true Passover Lamb, the divine presence leading His people, the bread from heaven, the true Temple, and the destination toward which the Exodus leads.24



Matthew 26:30 records that after they had sung a hymn, they went out to the 
Mount of Olives. The Passover Hallel is Psalms 113–118, not Psalms 101–105. 
Jewish tradition associates Hallel with the Passover meal and the cups of wine.
The “fourth cup completed on Calvary” is a profound and coherent Catholic 
theological reading, but present it carefully. The Gospels do not explicitly number 
the cup Jesus consecrates as the third cup, and the detailed four-cup Seder 
order is debated when projected back into the Second Temple period.
What is certain: the Last Supper moves toward the Passion; Jesus speaks of not 
drinking again until the kingdom; He receives the cup from the Father in 
Gethsemane; on the Cross He receives wine; then He says, “It is finished.”
The cup is not removed. It is transformed into sacrifice. The Passion completes 
the Passover from within.



John alone mentions hyssop at the Cross: “They put a sponge full of the vinegar on hyssop and held it to his mouth” (John 19:29).25



Hyssop points most directly to Passover. In Exodus 12, hyssop is used to apply 
the blood of the lamb to the doorposts. John is showing that the death of Jesus is 
Passover-shaped.
John also says that no bone of Jesus is broken, fulfilling the Passover instruction 
that no bone of the lamb shall be broken. Jesus is the true Passover Lamb.
The hyssop therefore connects the Cross to liberation. The blood of the old lamb 
marked Israel’s houses and protected them from death. The blood of Christ 
inaugurates the definitive deliverance from sin, Satan, and death.
“What is finished?” In John’s deepest sense: the Scriptures are fulfilled, the work 
given by the Father is accomplished, the Hour reaches completion, the sacrifice 
is consummated, and the Spirit can now be handed over.
The completion of the Passover meal can be preached as a rich layer within that 
larger Johannine meaning, but not as the only meaning of “It is finished.”



This is the synthesis of the New Exodus section. The old Exodus freed Israel from Pharaoh and led them through the sea toward the promised land. The New Exodus frees humanity from sin, Satan, and death and leads us through Christ to the Father.26



The Eucharist is the food of the New Exodus. The Cross is the passage through 
death. The Resurrection opens the way. Heaven is the true Promised Land.
The Eucharist is instituted in the Upper Room, but the Eucharistic sacrifice is 
consummated on Calvary. These are not two sacrifices but one self-offering of 
Christ, sacramentally given in the Supper and bloodily offered on the Cross.
A strong line: the New Exodus begins in the Upper Room, passes outside the 
walls to Calvary, crosses through the sea of death, and enters the heavenly 
sanctuary in the Resurrection and Ascension.
Or more compactly: the Eucharist is the food of the New Exodus; the Cross is its 
passage; heaven is its Promised Land.
This keeps Moses, Passover, Eucharist, Cross, and heaven in one covenantal 
movement.



The birth of the Church takes place almost entirely unnoticed. To most bystanders, the scene is merely a dead man, a soldier’s spear, and blood and water flowing from a wound.27



To the eyes of faith, the Bride is born, the sacraments are given, and the Church 
comes forth from Christ.
John stops the narrative to insist on eyewitness testimony: “He who saw it has 
borne witness—his testimony is true, and he knows that he tells the truth—that 
you also may believe” (John 19:35). John is telling us that this detail contains a 
mystery.
Stress the hidden life. Divine realities often appear beneath ordinary, weak, or 
humiliating forms: water poured over a head, bread and wine on an altar, 
absolution spoken through a sinful priest, a few frightened disciples praying, or a 
crucified body opened by a spear.
The world sees weakness and materiality. Faith perceives the action of God.
The Church is born from Christ’s complete self-giving. The blood and water 
symbolize her origin and growth: Baptism and Eucharist flowing from the opened 
side of the Lord.



This slide completes the Adamic inversion. In the first creation, Adam sleeps, his side is opened, and Eve is brought forth. In the new creation, Christ sleeps in death, His side is opened, and the Church is brought forth.28



The Fathers saw this clearly. The Church comes from the side of the New Adam 
as Eve came from the side of the first Adam.
The comparison also reveals an inversion. The first Eve comes before the Fall and 
joins Adam in disobedience. The New Eve comes from the obedient New Adam 
after He has borne the consequences of disobedience and overcome them 
through love.
The Church is therefore not merely an organization founded by Jesus before His 
departure. She is His Bride, formed from His own wounded humanity, born 
through the water of rebirth and the blood of the Eucharist.
This also explains why the Church can be weak in her visible members and still 
holy in her source. Her holiness comes from Christ before it appears in us.
The Bride is born from the wound of the Bridegroom.



At the very moment the Church is born from Christ’s side, her visible human members are in chaos.29



Judas has betrayed Jesus. Peter has denied Him three times. The other apostles 
have scattered in fear. Joseph of Arimathea is still a secret disciple for fear of the 
Jews. Nicodemus, who first came to Jesus by night, emerges only after Jesus has 
died.
Only a small remnant stands near the Cross: the Mother of Jesus, the beloved 
disciple, Mary Magdalene, and the faithful women.
This destroys two illusions. First, the illusion that Christ founded His Church 
upon the natural competence, courage, or moral perfection of her members. 
Second, the illusion that the sins and confusion of Catholics prove that Christ 
has abandoned His Church.
The Church’s human weakness is present from the beginning. Her divine life is 
also present from the beginning.
This is the human material from which Christ builds His Church: frightened, 
confused, sinful, and weak people rescued by grace.



Peter’s fall is catastrophic. He had promised, “I will lay down my life for you,” and then denied three times that he even knew Jesus.30



John contrasts Jesus’ “I am” with Peter’s effective “I am not.” Jesus openly 
acknowledges His identity before armed men and authorities. Peter denies his 
identity as a disciple before servants and bystanders.
Do not say without qualification that Peter’s sin was objectively worse than 
Judas’s. We cannot measure their complete culpability. Judas’s betrayal was 
calculated and despairing. Peter’s denial is shocking because it contradicts his 
profession, his intimacy, and his future office.
The decisive contrast is not simply whose sin was greater. Peter repents and 
remains reachable by mercy. Judas abandons himself to despair.
After the Resurrection, Jesus will answer Peter’s threefold denial with a threefold 
opportunity to profess love and will entrust the flock to him again.
The Church is not built upon sinlessness in her members. She is built upon 
Christ’s grace, mercy, repentance, and restoration. Peter becomes the pattern of 
the Church’s penitential life.



Here is the final ecclesial paradox: the apostles scatter, but the Mother remains standing. The future shepherds are absent or compromised, but Mary stands where the Church must always stand: beneath the Cross, receiving everything from Christ.31



The nascent apostolic Church is not yet visibly gathered around the Mother. Most 
of its future leaders are scattered by fear. In that sense, the Church is disordered 
and inattentive to the Mother whom Christ gives.
Yet Christ acts. He gives His Mother. He hands over the Spirit. He pours forth the 
water of Baptism and the blood of the Eucharist. He gives His life.
The disciples contribute almost nothing except weakness, fear, failure, and the 
small fidelity of a remnant. And yet the Church is born victorious because she 
comes from the side of Christ.
Use precise terminology: do not call this “the Church Triumphant,” which 
normally means the saints in heaven. Say the Church is born victorious, holy in 
her source, and indefectible in Christ, even while the Church militant is weak and 
scattered.
Final line to drive home: when the scattered Church returns, she finds Mary 
already standing where the Church must always stand.



This is the convergence slide. Calvary gathers the covenantal history of Scripture.32



Adam is restored: Christ carries the curse—sweat, thorns, travail, exile, 
abandonment, and death—into obedience and resurrection.
Abraham is fulfilled: the beloved Son carries the wood, and the Lamb God 
provides is finally given. What Abraham enacted figuratively, the Trinity 
accomplishes definitively.
David is enthroned: the rejected King reigns from the Tree, and the Queen 
Mother’s maternal office is made visible beneath the Cross.
Moses is surpassed: the New Exodus begins. The Eucharist feeds the journey, 
the Cross opens the passage, the Lamb’s blood brings liberation, and heaven is 
the promised land.
The Church is born: blood and water flow from the side of the sleeping New 
Adam, and the Bride comes forth.
“It is finished” means not merely ended, but accomplished. The Father’s work is 
completed, Scripture is fulfilled, the sacrifice is consummated, and the new 
creation is ready to dawn.



Use the Q&A slide to bring the lecture back to faith and conversion, not mere intellectual admiration.33



The Passion teaches us how God wins: not by shallow self-preservation, but by 
self-giving love; not by denying weakness, but by filling weakness with divine 
charity; not by bypassing covenant history, but by fulfilling it from within.
Invite questions about John 18–19, covenantal recapitulation, the New Exodus, 
Mary beneath the Cross, blood and water, Peter’s denial, or the meaning of “It is 
finished.”
The final verse from John 18:37 is important: Jesus came to bear witness to the 
truth. The Passion is the supreme testimony. Truth is not an abstraction here. 
Truth is a Person giving Himself in love.
Conclude pastorally if time permits: when our own lives look futile, barren, 
lonely, or defeated, the Passion teaches us not to measure by the world’s 
shallow arithmetic. United to Christ, even weakness can become love. The Cross 
is not the end of hope. It is the throne from which hope reigns.
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